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The great ideas of German religion’. 
I. 
Our demands. 

Before we present the basic features of German religious ideas, it is necessary to 
be clear about the general demands that we have to place on a contemporary German 
religion if it is to be a living religion. 

1. It must be a species-right and species-appropriate religion that does not use 
any foreign religious beliefs. This religion must flow purely and unadulterated from the 
soul and feelings of the German (Nordic) people and clearly express their cultural will 
aimed at the people, homeland and ancestral heritage. 

2. Our religion must be based on the knowledge and experience of modern 
people. It should not only be a religion of Blood and Soil, but also a religion of Time 
and Present. Forms of religion such as those produced by early Christianity or Luther's 


era no longer correspond to our knowledge and experience. Indeed, we today cannot 


1 The contents of this booklet represent a lecture that I gave in Zittau, Gérlitz, Liegnitz, Breslau, Nuremberg, Hanover and 
other places in 1934/35, most recently in Kassel on March 27, 1935. 


uncritically adopt some forms of the German idealism that otherwise guides us. Not 
because we are a creative age that has its own rights and strives for a fundamental 
renewal of the German people. 

3. We must further demand that our religion be built on the basis of a healthy and 
natural interpretation of the world. An unconditional will to be truthful must prevail 
in it, and belief in supernatural powers and processes must have no place in it, but must 
be eliminated as superstition. It must be a straight and honest religion of reality that 
seeks out the wonders of nature and that reverently observes and reveres the natural 
creative forces in the universe and the unfathomable world secrets at work within them. 

4. Our religion must above all be a religion of Ethicalization, that is, a religion of 
moralization. We Germans today can no longer use a religion of suffering and 
redemption like Christianity, nor an Indianizing religion of negation of the will, as 
designed by Schopenhauer and Eduard von Hartmann. It must be a religion of moral 
self-action and self-responsibility, as established by Kant and Fichte in their ethics of 
conscience and duty. There is no earthly or supernatural mediator between the 
religiously inclined soul and the world's foundation in this religion, nor is there any 
vicarious suffering of an atoned God that eliminates or hinders the active will for self- 
moralization. 

5. Our religion must also be supported by a strong German consciousness, 
which is why we emphasize it as the “German religion”. This German consciousness is 
based firstly on the fact that we gain and derive the guidelines and character of this 
religion from the Germanic-German intellectual and educational history, and secondly 
on the fact that we believe with Fichte in the world-historical mission of German 
education and see Germany as the educational country of a new humanity’. In this sense 
we speak of a German national religion and see the end of the major world religions 
having come. 


6. The German religion is not a religion of dogmas, insofar as dogmas are 


2 Compare Ermst Bergmann: The world-historical mission of German education, Gotha 1915, and: Germany, the 
educational country of the new humanity, Breslau 1934. 


understood to mean beliefs that run counter to reason. It only has the character of a 
doctrine (dogmatics) insofar as it is based on a clear and unequivocal basis of 
conviction that still leaves a certain amount of leeway for the individual religious soul's 
desire for freedom, but which must be present to serve as an instruction and general 
guideline for seekers and the unsettled. 

7. We must finally demand that our religion be a religion of knowledge, not a 
religion of faith. This does not mean that religious experience itself is knowledge or 
even wisdom; it is only based on correct and true knowledge of the facts of the world 
and, on this basis of knowledge, develops its unique character that cannot be replaced. 
The Vedic religion of the ancient Indians* was a religion of knowledge, and we can say: 
it is part of the essence of an Indo-European religion to be, in its basic form, a religion of 
knowledge and not of faith. Meister Eckhart's teaching was a thoroughly philosophical 
religion of the inner-soul Logos and God's birth. Kant drew his religion “within the 
limits of mere reason.” Goethe's religion was based on knowledge of nature. Hegel 
fought Friedrich Heinrich Jakobi's philosophy of faith and developed a religion of 
“absolute reason” that knows itself in the human spirit. All of these great German non- 
Christians, including the young Schleiermacher and Fichte, based religious experience 
on the highest and purest expression of the human spirit: seeing knowledge, but not on 
so-called “truths of faith”, which in reality are not. 

In the German religion, faith only occurs in the sense of confidence. For example, 
we “believe” in the future and greatness of Germany or in the inherent goodness and 
potential for development in the human breast, on which we base our educational tasks. 
And we then talk about the German faith or the high faith in humanity, such as that 
which inspired Meister Eckhart when he created the image of “justus et divinus homo”, 
the “just and godlike man”. However, we do not know belief in so-called otherworldly 
and supernatural powers and interventions in natural events in German religion. And we 


are convinced that a religion that places a belief of this kind at the center of its teachings 


3 Indian veda means: Knowledge, Wisdom. 


has a morally harmful effect because it educates and encourages untruthful thinking and 
feeling. 

We summarize. Our ideal is a religion that: 

a) theoretically clarifies and satisfies, 

b) practically built, brave and strong, 

c) politically liberated us from foreign cultural powers that threaten the German 


people. 


I. 


Historical Review. 

A religion can have nothing more beautiful than a Tradition. Catholicism even 
sees tradition as proof of the correctness of its beliefs. The German religion also has a 
tradition that goes back many centuries, and even if we have to hold on to the demand 
for a timely and contemporary religion when expanding it, we must never fail to look 
back and become aware of the fact that the great ideas of the German religion have been 
prominent in German intellectual and educational history for centuries, and indeed that 
they are in harmony with the faith of the fathers. 

1. The Germanic religion. - What particularly strikes us about the Germanic 
world of gods is the close friendship and kinship relationship in which the Asgard 
residents have with the Mitgard residents. This is particularly clear in the figure of the 
farmer god Thor. The Germanic “Friend God” is not a despotic, otherworldly divine 
figure distant from humans like the Christian Yahweh God, but basically nothing but the 
mythical embodiment of the light, ordering, Asian powers of human nature, those on the 
other side, below humans, as it were Giants, that is to say, face the mythical embodiment 
of the raw and hulking forces of nature. We can call the gods of Germania Asgardians. 
Their work is not the creation of the world from nothing, but merely the shaping and 


preservation of the cosmic world, i.e. the world governed by forces of order*, in the 


4 Greek, kosmos = Decoration, Order. 


struggle with the chaotic, gigantic forces of destruction. 

In addition, the Germanic gods were born with the world and die with the world in 
Ragnarok (Twilight of the Gods). Odin is the son of Bor with a giantess, Bor is the son 
of the blonde and blue-eyed Buri, whom the cow Audhumbla licked out of the block. 
The spirit god Odin, like the other gods, is a person resurrected within the world, not 
an extra-worldly, pre-worldly or supra-worldly divine entity. How humanly real and 
noble is such a God who is born, lives, suffers, fights and perishes again with his world 
and with his brothers, the people! And how alien to our Germanic fathers’ view of God 
was Christian theism, in which God is “completely different” from man! 

The Edda god Odin is also one of the most profound creations of the ever- 
philosophical Germanic spirit in that he symbolizes the sublime, one can even say: tragic 
fate of man, knowing being and spirit and yet being mortal and transitory. Odin is very 
much the god of knowledge and interpreter of the world's meaning, who travels 
restlessly through the lands to question all giants, dwarves and Norns about their 
knowledge of the meaning and fate of the world, and who even sacrifices an eye for 
knowledge. There is no more philosophical, no more Faustian god than Odin, the 
mythical embodiment of the high human spirit itself and its indomitable, fateful desire 
for knowledge. We can say nothing greater and more beautiful about this God than that 
he was fully human, that is, a being without omniscience and omniwisdom, but with that 
half-knowledge that man has, and that longing and painful search for what can never be 
achieved all knowledge. For this reason alone, the Christian God, who is supposed to 
know everything, is distant and alien to us and a mere fiction (fabrication) without the 
warmth of human blood. There is no one in or above the world who knows everything. 

2. The Religion of the friends of God in the 14th century. In religious terms, 
the 14th century (1300-1400) is the first century of the Germanic Renaissance (rebirth) 
after the foreign invasion by Christianity. The following 15th and 16th centuries saw the 
dawn of a Roman renaissance in Germany with Humanism and, as a result, a renewed 


religious infiltration, which resulted in Luther's re-Christianization of Germany. 


In the pre-Lutheran and pre-humanistic 14th century, however, in which Meister 
Eckhart, Tauler and Seuse taught, the religious will of the German-Nordic people was 
still able to break through unhindered by the restored knowledge of antiquity and Gospel 
Christianity create a mystical and destitute religion of the soul's blessed union with 
God, in which decidedly non-Christian traits predominate. 

Again, it is man's closeness to God and God's immediacy that surprises us about 
the religion of the German philotheists (Friends of God) of the 14th century (because 
they can hardly be called Christians anymore). God has become so much an event and 
happening within the soul that we can very well put forward the two sentences to 
characterize the teachings of the Master and his powerfully continuing school: Man is 
the place of God in the world, and: God is only “God” in us “°*. Meister Eckhart 
distinguishes between Deity and God. “Deity” is the wiseless and determinationless 
world being (Master Eckhart is a pantheist), a, as Angelus Silesius aptly says, “colorless 
sea” that only man “paints with his rays”, that is to say, the creative powers of the 
human spirit and that living experience of God makes the human soul “God”. Therefore, 
Eckhart's soul itself is at its core (“Sparkly’’) a god-like and god-shaped being, uncreated 
and uncreateable, the true “only-begotten Son of God”, that is, the eternal birth of the 
inner-worldly divine into the waking and light of the knowing and spirit that understands 
itself and the world (Logos). And all religious ethics can therefore only have one task: to 
develop the divine depth of the human soul that exists everywhere, even in the so-called 
“Sinner’’, and to bring it to its highest and most moral development. 

This doctrine of the indwelling God in man culminates in the concept of “divinus 
homo” (see above). We can call it God-Man Belief (Anthropotheism). It contains related 
features to Gothic Arianism, in which Christ remains human. In Eckhart's teaching, he 
only becomes godlike because he is a human being, because every human soul has the 
Christ-like character of the Son of God. Furthermore, Eckhart's doctrine of the God- 


shaped soul ground is related to Indo-Aryan Brahmanism and Atmanism. Finally, this 


5 See Emst Bergmann: The 25 theses of the German religion, Breslau 1934. 


withdrawal of God into the inner soul space prepares the German idealistic view of God 
of Fichte and Hegel, which we can best express with the sentence of the Angelus 
Silesius: Without the soul, God is not yet “God’”’. 

The decisive factor for this earliest formation of a German religion in Eckhart's 
century is the absence of the Semitic-Christian God-human split, which makes the 
mediator and redeemer necessary, as well as the breakthrough of the basic Indo- 
European religious experience, which Goethe expresses with the words: 

If God's own power does not lie within us, 
How can the divine delight us? 

3. The Religion of German Idealism. - In the philosophy of German idealism 
(1781-1831), this great and rich period of revelation of the Germanic-German spirit, all 
directions and turns, forms and varieties of German religious thought that are free of 
Christianity emerge as if in a reservoir. Neither Kant, nor Fichte and Hegel, nor the 
young Schleiermacher and the young Schelling can be called Christians, much less the 
Wiemar Winckelmann students Goethe, Schiller, H6lderlin and Humboldt. The entire 
spirit of classical German idealism is no longer Christian; it was only in Romanticism 
that Christianizing tendencies appeared again. 

With Kant and the young Fichte we encounter a religion of moral ideals with the 
belief in the power and calling of man to self-exaltation, with Goethe a deeper lived 
God-nature religion, with the young Schleiermacher a free-philosophical religion of the 
heart and feelings the later Fichte a mystical doctrine of God's life in us (spirit religion), 
with Hegel a religion of the world-logical that is awake and seeing itself in us ("absolute 
reason") and with the Wiemar Hellenists a religion of beauty of high humanity, whose 
models in Greece, not to be found in Palestine. 

What all of these numerous forms and designs of purely religious in German 
idealism have in common is the relationship of philosophical and religious values to 


people and their dependence on the idea-forming power of the spirit (hence “Idealism’’). 


6 See Ermst Bergmann: German Mysticism, Breslau 1926. 


The God-world-human secret is understood and experienced by humans, that is, within 
the world and within the soul (anthropologically, even anthropocratically). We get, very 
similar to Meister Eckart's religion of the soul and deification, a religion of God's life 
(Fichte) and the realization of God in people, in which there is no longer any divide 
between God and man and, as a result, no atonement of man through an ethical one 
foreign power (redeemer), but only the will for free moral self-act and self-refinement of 
the “divinus homo”. 

In summary, we can say: in the three phases of development of Germanic-German 
religion of ancient and modern times that we have considered, the great ideas of our 
German religion, which is free of Christianity, already emerge clearly. In the old Odin 
religion, in Eckhart's Soul God religion and in the God-nature and God-life religion of 
German idealism, the religious object is not relocated to a distant and colorless pre- and 
supra-worldly afterlife, which leads to the metaphysical degradation and de-deification 
of man (Sinner's Pessimism), but the religious object is found and viewed within the 
world and close to the human being, even within the soul, which leads to the moral 
elevation (optimism) of the human being and to the enlivening of his own moral powers. 

From the point of view of history, this already clearly and unambiguously 
describes the substance (world of ideas) of the German religion. And it has been shown 
that our religion is not a blurred and washed out structure, as our opponents claim. The 


following systematic consideration will clarify the situation even further. 


I. 
The metaphysical idea. 
Historical observation had shown that in the Judeo-Christian religion the contrast 
between man and God was primarily emphasized, while in the Germanic-German and 
indeed in the Indo-European conception of religion, the inner relationship between 


man and God was primarily emphasized’. God and man face each other not as master 


7 So does Paul Deussen: History of Philosophy, I, p. 90. 


and servant, but as friend and brother, yes as father and son. And it is not an evil and 
sinful human principle that stands in opposition to a good and perfect God principle, but 
rather the inner essential equality between the two is recognized and brought to the fore. 
This was already the case with Meister Eckhart in the Soul-God-Being. This point of 
view becomes decisive for our understanding of the God-world-human mystery, in 
which there can no longer be a rift and division between God and human beings. 

We German religious people today are fully aware that God is nothing but a lofty 
moral idea in a mythical guise. We reject the belief in a personal divine power that 
works from the afterlife, which can break the laws of nature at the request of people and 
which reveals the correct religion to us in the holy scriptures of the Jews, as a 
conception of God that is no longer possible for us today. As Fichte has already shown, 
it is particularly unworthy of a moral humanity to have an idea of God that can influence 
God as the promoter or hinderer of our earthly happiness, our faith, or even through 
priestly actions carried out in accordance with regulations. Such a view of God is 
dangerously close to superstition and reduces the high and holy idea of God to an idol. 
We German religious people today will never tolerate such abuse of the God myth in our 
religion. The God myth is a creation of the longing human heart, and as man creates it, 
so is God. But we German religious people want to create the idea of God in a high, pure 
and noble form. Because our religion is a religion of truth and morality, not a religion of 
faith and sin. Our religion is animated by an ardent desire for a completely true and pure 
ethic. And God himself must bow to this will. 

However, our point of view is not atheistic, because we hold on to the idea of God 
in the form of a living metaphysical force that works within us and only reject a false 
and idolatrous idea of the afterlife, which wants to make the experience of God 
independent of the one who has it and without which it does not exist and can never be, 
namely the high human spirit. With much greater justification, as Fichte says in his 
atheism debates, we can call the Christians who believe in Yahweh atheists. Because 


according to their view, man - the true and only spiritual and moral center of the world - 


is damned and sinful and distant from God and contrary to God, i.e. an inferior and 
servile being without God. This destroys and negates the sphere of God, the place of 
God in the world, which alone is the spiritual being of man who lives and creates God's 
image, and consequently the idea of God itself is destroyed, in whose place there is only 
a pale and morally barren fiction of the afterlife. 

The big idea of the German religion from a metaphysical and theological point of 
view is that belief in God without man is belief in God without God. Because without 
man, God is not yet “God” (Meister Eckhart). Man is the only “Person” there is. As far 
as the worlds stand. “Person” means: knowing, willing (should) and decision-free 
spiritual being. Anyone who claims that there is another such being other than humans 
or even locates it as “behind the world” (Nietzsche) in order to thereby disparage 
humans as metaphysically secondary is creating a worldview made up of priestly 
corruption and ecclesiastical lust for power, which we see as spiritually unhealthy and 
spiritual from our standpoint of truth become dishonest. Only in the high human spirit 
and only in it does the dark and mysterious life of the world culminate. In it it becomes 
awake and aware of itself and the world, and sees itself and its eternal forms, as 
Hegelian philosophy teaches. “Absolute reason” is only “reason” in us, that is, visual 
self-understanding and perception (understanding = reason). The sublime and 
unfathomable world-living also only has foresight and decision-free moral will and 
action based on the feeling of what is desired in us, the clear and bright world-eye spirit. 

That's why we German religious people only allow the pantheistic view of God 
to be figurative. We also speak of the world-divine and, as Goethe did, of God-nature. 
We do it out of love and joy in the ethical and aesthetic emotional value of the idea of 
God. But we do it mainly in a poetic sense. The full seriousness of the idea of God 
only becomes tangible and palpable to us in humans. For what lives in the world is 
divinely wonderful and holy. But it is not yet a “Person”. It is a large and powerful still- 
holy growing thing, as the flower and fruit of which a knowing being and spirit first 


appears and bursts forth, and we best imagine this inexplicable world being in the 


manner of the Yggdrasil myth (world ash) of our Germanic fathers. We do not present it 
as a mechanistic or even materialistic system of mere natural laws, as the pantheism of 
the 18th century did, but rather as a vitalistic, that is to say organically living creature 
that carries within itself the predisposition to spiritual birth, just as the plant carries the 
form of its flower and fruit. But we cannot yet call this “coming-to-be that works and 
lives eternally” (Goethe) a “person”. And “Person”, that is, knowledge, will and freedom 
of choice, is certainly part of the fulfillment of the term “God”. This concept is only 
fulfilled and realized where “Person” is really there, namely in the high spiritual being 
of man. 

Everyone can see that there is another great metaphysical idea underlying the 
German religion here, namely that of a natural spiritual doctrine that rejects any 
spiritual absolutism and sees spirit as something resurrected within the world, not as 
something pre-worldly and pre-natural. Spirit is a birth of the world of reality, the latter 
of which merely carries within itself the disposition of spirit®. Only with this conception 
of the spirit is the door closed to any false and abusive formation and conception of the 
idea of God as an external, personal spiritual being, and any degradation of the high 
spiritual being of man under an occult external authority is made impossible. And the 
sentence and formula of our basic metaphysical view emerges clearly and 
unambiguously for us: The dark and holy world reality only blossoms in us into the light 
and knowing spiritual reality in which the image appears according to which we form 
the God myth. 

In summary, we can say: The doctrine of God in the German religion is not deism, 
pantheism is not atheism, but anthropotheism, that is, finding the value of “God” where 
he: 

1. theoretically arises as an idea of God, 

2. metaphysically realized as a knowing spiritual being, 


3. can be shaped ethically as a moral should, namely in people. 


8 Compare Ernst Bergmann: The 25 theses of the German religion, Breslau 1934, 3rd edition. Thesis 9. Also compare: The 
shaping force in space, issue I of this series. 


IV. 
The ethical idea. 

If Christian ethics were nobler, then it would have to be less popular. The great 
popularity of the Christian ethic of sin and surrender already proves its shortcomings 
and the moral lowliness through which it has conquered the world. High ethics do not 
conquer the world. It demands too much from people. It remains the choice of a few 
who love the heroic for the sake of the heroic. A religious ethic that wants to conquer the 
world must make it easy and comfortable for people, make it seem to them that faith is 
already an achievement, and flatter them with the reassuring, even happy certainty that 
there is nothing worse and meaner in the world than original sin. 

This is what happens in Christian pessimism about sin and passivism about the 
grace of salvation. How does the face of the pulpit speaker shine when he speaks of his 
favorite topic, sin, and when he paints quite emphatically the “rejected and condemned 
man” who can only be redeemed by Christ’s blood! And how willingly the church 
people follow him! How easily and willingly does the weak human heart give itself over 
to a suggestion that takes the burden and responsibility away from it, and allows its 
ethos to be paralyzed by the sweet narcotic of the belief in original sin, which destroys 
the natural moral sense of honor and heroism! 

True ethics occurs without recognizing the immutable nature of human 
wickedness (that is, “Sin’’). And Christian ethics, which allows man to come into the 
world completely corrupted by sin without his involvement and thereby paints his image 
as shamefully as possible in order to call him to repentance and thereby enslave him to 
the Priest, can only be considered a pseudo-ethics, disguised by the high but rarely 
followed doctrine of charity. The first and most important thing we must encourage and 
demand from a religious ethic that aims at moralization, not “salvation”, is that it 
approaches man with a high and uplifting preconception of man. Only then is its 


ethicization possible according to the psychological principle of experience: What we 


believe about ourselves grows within us. But an alleged “ethics” like the Christian one, 
which does not seek to ethicize human beings at all, but merely to redeem them through 
the forgiveness of sins while acknowledging their fundamental inability to ethicize, - 
such a false ethic has never and could never raise the overall moral level of humanity or 
a people. Only a high faith in the rooted moral and divine in man himself, not outside 
him, can do this. Only the belief in the “divinus homo”. 

Here, as we said, is the place where our religion also becomes faith. High faith. 
High faith in humanity. Faith in an image of humanity that can be infinitely improved 
physically, mentally, spiritually and morally, which walks before us as the ideal of God 
did before humanity. I would not hesitate to call this the greatest of the great ideas of the 
German religion that emerged in German intellectual history. From the master's “divinus 
homo” to the educational ideal of the high humanity of Kant, Fichte, Schiller and 
Holderlin to the visions of Nietzsche, a straight line leads here, which reveals the ever- 
awakening longing of the Germanic-German soul, to let the deity descend from his 
cosmic throne and absorb him into our will (Schiller). 

We find a wealth of suggestions for building a religious ethic free of Christianity 
from the great Germans Eckhart, Kant, Schiller, Fichte and Hegel. In his “Spiritual 
Instruction” and in the “Book of Consolation” Meister Eckhart listed the religious 
virtues of the “just and godly man’. They are instructions for the blessed life of the God- 
unified soul during earthly existence and in the midst of all its hardships, which, like 
seclusion, serenity, singleness, divine repentance and so on, have a certain contemplative 
character. They flow through the centuries with the popular philosophers (Franck, 
Bohme, Weigel). Only Kantian ethics, with its strict morality of duty, brings a heroic 
streak from social ethics into religious ethics, which has an impact throughout German 
idealism, especially in Fichte. From these building blocks we can put together a German 
religious ethic of “righteousness” (Eckhart) that meets the needs of our time. This has 
not yet happened, but it must be our most urgent task. 


The basic idea of this ethics can only be one: from the metaphysical knowledge 


that what is real in the world only becomes spiritually real in us and only in us, 
religiously speaking, that God is only “God” in us and experiences his realization as a 
person, the “highest good” and the highest obligation arise for us from this basic 
philosophical-religious experience. It consists of the task of not only enjoying the divine 
“person” in us, but also nurturing it and working on its perfection through artistic means. 


All individual ethical requirements arise automatically from this. 


V. 
The religious idea. 

The great religious idea of Christianity was the “Incarnation of God”. For us, God 
is entirely a moral idea in mythical garb, created by the high human spirit and based on 
the world's meaning. This idea is: to speak with Goethe: “the sun of our moral day’’, that 
which illuminates our highest human striving for perfection and sets goals for it. Belief 
in supernatural powers and effects is ruled out. Only the knowing, willing and decision- 
free spirit, i.e. “Person”, can intervene in natural events. And here his power is limited 
by the laws of nature. It is only unrestricted in the area of the ideal view or the ought that 
moral events follow. 

Under these conditions, transferring the religious idea of the “Incarnation of God”, 
which does not only occur in Christianity, into our way of thinking would be roughly in 
line with the teaching of Meister Eckhart, who says that in every human soul (which at 
its core “ "God-shaped") the "eternal birth of God, that is: the incarnation of the divine 
world reality takes place, so that every person, not just Christ, is the "only begotten Son 
of God" ("unigenitus filius die)’. Because this is the main idea of Eckhart's religion, 
accused and condemned by the Roman Pope in his bull of March 27, 1329 (Art. 21) as 
heretical, that is, as un-Christian. In his philosophy of religion, Hegel also speaks purely 
figuratively of the “incarnation of God,” that is, of the self-understanding of absolute 


reason in the high human spirit. And also according to Fichte, the “divine being itself” 


9 See on this: Ernst Bergmann, Was Meister Eckhart a Christian or a German? Lecture given at the religious studies 
conference “Recognition for the Faith of the Fathers” in Berlin on April 5, 1935. “Nordic World”, 1935, issues 6 and 7. 


“enters into appearance and makes itself directly visible” through man’s free moral 
decision of the will (7th Address to the German Nation). 

In this high and pure philosophical sense, we can also include the incarnation of 
the divine world reality into human spirit, in short: the “Incarnation of God” as a great 
religious idea in our natural and moral religion, if we attach importance to the 
conceptual content of “God” for ethical reasons, like we German religious people do. 
And we are then convinced that such an “incarnation of God” has occurred and taken 
place in every great moral personality of our people who stands before us as a role 
model, yes, as Meister Eckhart believes, in every human soul, even the poorest and most 
neglected, which is after all a soul and as such carries the divine “spark” in its deepest 
foundation, and is therefore “god-shaped”’. 

The entire magnitude of our moral task could now be made clear and illustrated to 
the more mature youth by means of this religious idea. We could fill the hearts of youth 
with thrills of awe when we present to them the unique and sublime destiny of being 
human under the religious formula of “God Incarnated.” Because that is the meaning of 
the term “high spiritual being human” that we use so often. We could fill their hearts 
with reverence and with a deep and indelible sense of responsibility to honor and respect 
the incarnate God within us, to keep him physically and spiritually pure, and to work 
toward his ever higher and noble resurrection and revelation within us. In doing so, we 
would in fact bring a great religious idea into the education of our youth and give our 
entire educational endeavors and work the religious consecration character that is 
necessary and indispensable for the ennoblement of human beings. We could not instill 
in our German boys and girls the fear of bad and mean deeds, the will to think and feel 
in a noble way, better, or more deeply, than by showing them that they can deal with lies, 
with selfishness, with the evil and low attitude the high image of the “divinus homo”, of 
the incarnate God in their breasts degrade and defile. 

It was the mistake and error of Christian ethics to reserve the religious idea of God 


incarnate for only one person, the “mediator” between God and man, but otherwise to 


paint man his image in the deepest and most hopeless sin shame and baseness. Man 
could never be moralized in this way by taking away his religious idea and giving it to 
someone else. The German religion will not fall into the same mistake. Because there is 
no “mediator” between the soul and its religious object, be it “God” or the dark and holy 
worldly life. And then the sentence applies: everyone does for themselves. 

No one can commit a fall in your place. No one can atone for you in your place. 
No one can be “God” in your place. Nobody completes for you. You carry your religious 
idea within you like a star, in life and in death. Carry them in high and holy hands. It is 
the happiness of your knowledge, the drive of your striving for perfection, the splendor 
and freedom of your days on earth. 

It is that “spark” of God in the depths of your soul that the Master speaks of. Blow 
on it with the breath of your longing and your willpower so that it becomes a spark and 
perhaps one day a flame that shines for you and your people. 


Let the “divinus homo” in your own chest help you do this! 


